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Abstract
Existing scholarly debate within (he Christian  faith have

clarifications on miracle and magic. While some of these arguments conten that n(;lo “Cemual
magic are almost Synonymous, other studies have remarked that a thip line of denrlacle i
exist between these concepts. Although most studies within the Christiap faitarcaliuh'
criminalized magie, this study notes that magic and miracle are concepts hy Sha
interrogated from an eclectic view point. To respond to the debate around magic - d Oulg y,
this study adopted the religious, philosophical and social paradigms 1, a ,
distinction between magic and miracle with specific illustrations from the bible, e,
questions the study asks are: what is the relationship between magic and
the biblical injunctions around miracle and magic? What are the implicationg of the , i
magic and miracle for the 21 century Christian faith? Responding 1o thege questions g ze i
a contextualization of miracles and magic in the Christian faith. In Nigeria for example m”‘
seems to be persistent abuse of these concepts by Christians, Some Christians haye del;b;g;
magic and miracle to pursue selfish interest. For data, the encounter between Moses "
Aaron and Pharaoh’s magicians as recorded in Equus Chapters four to ten were Subjectedy,
qualitative evaluation. The study recommends

that Christians shoulq Tecognize
supremacy of God in his acts and

deed. In addition, the Christian should also be weary
manipulators who institute magical powers in a bid to convince otherwise.

interrogaled

Mirac|es?

Keywords : Africa, Philosophical Perspective, Miracles and Magie, Nigerian Church

tradition, miracles have deep roots i
Introduction biblical narratives, such as those of Jesus
In contemporary  Nigeria, religious Christ and the early church, and thy
practices intertwine closely with the continue 10 be fundamental to the faih
concepts of miracles and magic. These (Keener, 2011). In contrast, magic is oflen’
phenomena, often seen as transcending viewed skeptically, involving e
natural laws, play significant roles in the manipulation of supernatural forces 0]
spiritual and  cultural lives of many achieve personal outcomes. Practic
Nigerians. This study seeks to explore the

associated with magic, such as traditio

distinctions and overlaps between miracles African spiritual systems, witcheraft and

and magic from a religious and

oceult rituals, are often seen as conim)*ﬁi
philosophical perspective, focusing on the mainsiream religious teachings, espemilé.
implications for the church in Nigeria, in  Christianity (Blaine, 2002; Net®
Miracles are generally perceived as divine 1997). ' "
interventions, with an omnipotent deity In Nigeria, the distinction I:])jurrer
performing acts beyond human capability, miracles and magic is frequenl!}’_ : o
often as a demonstration of divine will and influenced by indigenous tradition
benevolence (Afolabi, 2021). In Christian

S = 4 o asis
Pentecostal Christianity's emphd
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and the l-loly'Spirit's power
” qclS, 2022)- This creates a
o qy between miracles, often

di" ia
e terP : '
oV g in and magical practices,

esponse t

EM Lled 7 ine,
| Comp a8 divt™ Considered superstitious or
nay m an eclectic perspective,
: cultural, theological, and
A8 spects of these phenomena
comprehensive understanding
0 pificance in l\ligeriaii society. It
thel” 11ages reflection on the church's
5 €nc0 iding believers through these
olé lte eligious dynamics. For the
»inlf‘cl church, (his issue is ecritical.
Nige“an poth a spiritual and social
[70ne as
'P05‘“0. the church must navigate
, auﬂlof‘toyés like syncretism, where elements
‘challel::ﬁt o ractices merge  Wwith
‘ ttr eliefs. Additionally, in a society
Chilsa io.economic hardships, the
facm:l of miracles OF magical solutions
. pe strong necessitating 2 church
hat addresses both spiritual and
ateria] needs. Interrogating the
ip between miracles and magic
| n help the chureh fulfill its mission by
 fostering @ faith grounded in spiritual truth
and practical action.
Scholarly debates within Christianity have
' interrogated whether miracles and magic
e synonymous  OF distinctly different
| (Iwuagwu, 2023). Some argue that magic
" and miracles are manipulated for selfish
purposes, leading t0 ambiguity, especially
in Nigeria (Okoye, 2020)- By exploring
biblical texts, such as the encounter

'l)eiwecn Moses and Pharaoh’s magicians
i Exodus, this study contends  that
lorify

gi)r(ides iy divine acts intended t0 8
dem:):'vmle magic is driven by hl:]man' or
(Tw<:lfiC forces  for self-glorification
sy cree, 1999; Pandey, 5023). The
elieve;) ncludes that the church must help
| cOnceptsS dlStm_g‘_lish between  these
' Gog Whi’lerl-c)cogmzmg the supremacy ©
Mactices. eing cautious of manipolative
lechUrc'h y engaging with thesc issues,
| Mracipg wan betier guide its followers in
mCIuSiVCBa a faith that 1is authentic,
.and grounded in divine truth-

Objectives of the Study

Thi ;
bel\i/eséﬂd);n ziil:sl to explore the relationship
e cles and magic from both
gious and  cultural '
ratfigalar] ¢ al  perspectives,
Christi y within the 2Ist-century
examinig faith. The objectives include
i 1g lhe rzitionale behind miracles
concem%lc; investigating biblical teachings
o ing both phenomena, identifying
irimplicalions for contemporary
Christian belief, and contextualizing them
Wllthm. Christian  practices. ~ These
Objectn/es aim to deepen understanding of
how nnracles and magic are perceived and
practiced, especially  in  Nigerian
Christ1anity, where  both ~ concepts
influence spiritual life.

Conceptual Clarification

Miracle:
A miracle is an extraordinary event that

surpasses natural laws, often attributed to
divine intervention (Afolabi, 2021). In
religious ~ contexts, especially within
Abrahamic faiths like Christianity, [slam,
and Judaism, miracles are seen s acts of
God that demonstrate divine power, affirm
faith, and reveal ~purpose. Biblical
miracles, such as the parting of the Red
Sea or the healing miracles of Jesus, arc
seen as purposeful divine actions meant t0
reinforce  faith, validate prophets, and
illustrate God's benevolence. Miracles are
supernatural occurrences that cannot be
explained by science of nature and serve to
benefit others, i|lustrating  God's direct

involvement in human affairs.

Magic:
magic refers to human

[n contrast, ;
practices ‘aimed at harnessing supernatural
ific outcomes. Unlike

forces for spec .
lves human agency in

miracles, ma ic involves |
r incantations {o control or
2023).

rituals, spells, 0
invoke these powers (Iwuagwu,
Magic includes practices like .w1tchcra.ﬂ,
nd divination, often yiewed with

within monotheistic religions,
where it 1 e associated with heresy or
. . influences However, magic plays

ia] role in many traditional



African  cultures,  blending healil}g,
divination, and ritualistic practices. Ul‘lllll{e
miracles, which are attributed to dlv'mc
will, magic is seen as human manipulation
of supernatural forces.

Theoretical Framework

The study is grounded in  Social
Constructionism Theory, as formulated
by Peter L. Berger and Thom.as
Luckmann. This sociological theory posits
that reality is constructed through social
interactions, where people create and
sustain their understanding of the world
through cultural and social factors (Berger
& Luckmann, 1966). Applying this to the
Nigerian Church, the beliefs in miracles
and magic are shaped by a blend of
African traditional religion and Christian
teachings, where both coexist to form a

unique understanding of supernatural
phenomena.

In Nigerian Christianity, miracles are
externalized through religious rituals,
sermons, and texts. Over time, these
beliefs become objectified, seen as part of
objective reality, and internalized by
members of the community. Similarly,
traditional African beliefs in magic are
also objectified through practices like
divination and charms, influencing how
miracles are interpreted. The theory
highlights  how  Nigerian  Christians
interpret biblical miracles through cultural
understandings of magic, creating a
distinctive religious experience.

Rationale Between Miracles and Magic

Miracles and magic can be distinguished
based on their source, intent, morality, and
theological context. In Christianity,
miracles are acts of divine intervention
that serve a higher spiritual purpose, ofien
seen in Jesus' healings or control over
nature (Twelftree, 1999). These acts are
compassionate and aimed at benefiting
others, emphasizing divine love and the
fulfillment of God's plan for humanity. On
the other hand, magic is often associated
with  human intent, manipulation, and
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personal gain, raising ethic,

especially  within religioyg .q“er
where it is seen as contrary | lgan\\fa
(Blaine, 2002). dlvi]le(i
This  study  provideg

understanding  of miracjeg g,
within Christian and N; ang I

Berig,
contexts. .By . eml)]O)’ing jy
Constructionism, it offers ingiy 8
how these concepts are intey ‘Ells |
institutionalized, revealing he eteqa
nature of religious belief i, Nige Cel,
understanding  helps e]UCida:]a' )
implications of miracles ang Mayi &
21st-century Christian fajth, eSpeE' oy
maintaining  doctrinal puriy Lally
acknowledging cultural influenceg Wh
Investigating  Biblica] Njung
Concerning Miracles and Magi, o
and Tnay
by CUltun
factorg

the actiopg of Jesﬁ

The interpretation of miracleg
in biblical contexts is shaped
religious, and theological

Christian theology,
such as heali.n.g the sick, raising (h, dey
and conlrolln?g nature, are regardeq |
miracles—divine acts demonstra{ing Gof
power and Jesus’ authority. Miracleg 2
supernatural occurrences that Surpa
natural laws, intended to reinforce Jesu
identity as the Messiah and convey divi,
love, compassion, and the fulfillmen
God's kingdom (Wright, 2003; Twelfis
1999). These events are essential to
Christian  narrative, affirming  Jesu
divinity and mission. In contrast, magici
generally viewed negatively in religiov
contexts, especially in Christianity. Whil
"magic" might involve supernatura
elements similar to miracles, it is oft
associated with practices outside religiot
authority and seen as manipulative or sel
serving. The Bible itself includes example
of events that might be imer}?l’ewfj,EIS
magic by some but are considered divi¥
miracles by others. For instance, M(?.SE;
parting the Red Sea (Exodus 14), EIf
calling down fire from heaven (1 ng;
18), and Elisha making an axe head ﬂrale
(2 Kings 6) are acts demonstrating 4"



e seen as magical under
put f;mc‘rpl.ctive lens. R
L o context, n‘lagl‘c 1s loj.te"
W mo% means of manipulating
0 thibcd as rces for personal gain or
s ; 55 miracles are acts of
Sl’pcﬂ:]cca w (':xned with God's purpose.
inﬂ,”eC will ﬂ]lfsgns warnings against magic
g iple contal . as the magicians in
1 sorcer’ | (Exodus 7-8), Simon the
" h's Courg) and Elymas the Sorcerer
' A%iese’ narratives highlight the
' ween divine miracles and
be‘tw ic or sorcery, which are
ces Of 1:‘“(% to harness supernatural
a0 08 atltzlildlé of God's authority. The
1. owel-s.oli distinction between miracles
(hcologlca_c underscores  the  difference
| and magzjivine intervention and human
| betweet'; to control or manipulate spiritual
aenP While miracles are seen as acts of
‘forcesz;ssion and authority from God,
f;:;?c s often viewed as an illegitimate
| tiempt to influence the supernatural. The
| nterpretation of these phenomena depends
| one’s cultural and religious context,
| neking it a subject of varying perspectives
f xross different traditions.

;]mplica'tion of Magic and Miracles for
| the Christian Faith

 Magic has historically raised controversies
‘ad emotions, as it is rooted in the
 mysterious and the supernatural. From the
lisions of stage magicians to ancient

s, magic represents a range of
1&[;5111963,_ often viewed skeptically within
’“ﬂdi?sr:on(i:jy. Magic is  sometimes
s (o dan a form of sup.ernatu-ral
g clies natural laws, 1nv0_lv1ng
g 8 enchanl‘ments, or rituals
gy mI]}:rS;Jnal gain or influence. In
ity o acles are seen as acts of divine
ligneg for the benefit of others,
gy o God's will (Blaine, 2002; Jay
gy Cigioy e b
gy, S Tesponses to magic vary
%i;;alCti?es lha.t miS?hme traditions accept
praegmmale N gnt b_e considered magical
Yers s Pressions of faith, such as

uals, However, Christianity

f
|
|
I
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ﬁ;f;ler_lely rejects magic, particularly when

oc!aled with oceul( practices. The Bible
contains - prohibitions against  sorcery,
Viewing it as incompatible with faith.
Desplte these distinctions, there are
mSlanges Where magic and religion have
been Intertwined in syncretic practices,
blending  eclements ~ of both. In
contemporary times, magic takes on
various forms, ranging from entertainment
(stage illusions) to occult practices (rituals
and spell-casting) and spiritual movements
(such as New Age beliefs). The prevalence
of magic varies depending on cultural and
religious  factors. In entertainment,
magicians use illusions and sleight of hand
to create wonder, while in some spiritual
contexts, magic is part of rituals for
healing or protection, In contrast, scientific
rationalism often leads to skepticism
toward supernatural claims.

conclusion, the Christian faith
emphasizes a clear distinction between
divine miracles and practices of magic.
Miracles are seen as manifestations of
God's will, demonstrating divine power
and compassion, while magic is often
viewed as incompatible with Christian
teachings due to its  perceived
manipulation of supernatural forces for
personal purposes. This distinction is
critical for maintaining the integrity of
Christian  doctrine and faith. The
interpretation of both miracles and magic
continues to be shaped by cultural,
religious, and individual perspectives.

In

Contextualizing Miracle and Magic in
the Christian Faith

In Christian contexts, the distinction
between miracles and magic is a
significant subject of discussion across
various denominations. Orthodox and
traditional Christian groups typically reject
practices associated with magic, G_Specia.lly
those perceived as occfult or 1nvgk1_ng
supernatural forces OUtSld(‘: the Christian
understanding of God (Blaine, 2002). For
these denominations, magic s .Qf?en
viewed as incompatible with Christian



Proteslantism

teachings. Mainstream p e
yaries in its stance; some el

jces or

may accepl certain cultural practlcen g
i ee

symbolic rituals that mxgl}t l?e S ks

magical, while others man;ta;p ?jhurch

i The Catholic A

conservative stance. 1 =
as a global institution, encompa

diverse perspectives. Whi'le ofﬁcﬁ%
discouraging occult practices, C€
f faith—such as folk

cultural expressions 0
traditions—may incorporate elellnentli
considered magical. However, the Churc
makes a clear distinction belweeg
an

acceptable religious ~ practices

forbidden occult activities. Charismatic

and Pentecostal Christian communities
pernatural

tend to be more open to su .
phenomena like miracles, spiritual g'lfl.s,
and divine interventions. Some w1fhm
these movements may view practices
labeled as "magic" by others as
expressions of faith and the power of the
Holy Spirit (Neale, 1997).
The acceptance of magic among individual
Christians often depends on personal
beliefs, cultural  background, and
interpretations of biblical teachings. Some
engage in practices seen as magical by
others, while others strictly reject them.
The term "magic” itself can have varied
meanings, and whether it is accepted or
rejected depends on how it aligns with
one’s understanding of Christian faith.
While some believers are open to cultural.
expressions  involving rituals, others
remain skeptical if these practices
contradict biblical teachings. Scholars
from fields such as anthropology,
sociology, and religious studies have
explored the concept of magic across
cultures. Notable figures include James
Frazer, whose work "The Golden Bough"
examined magic’s role in early societies:
Marcel Mauss, who emphasized the social
aspects  of magic; and  Bronistaw
fMallr_lowskl, who studied its cultural
HE Vo G o s
I:evacl; haa\fo Gm_zburg, - (.i Bnan. L
religiOL;s anedexammed IR S‘hlstoncal,
= psychological dimensions.
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Ultimately, magif;, in it ,
continues 10 captivate hulnan 1‘
by B 1 atlracliolmaginﬁ.r”q
mysterious_and_tanscengo, 114
2023). It mirrors .humanitya (I’an",
wonder and connection wigh r, Sy}
comprehension, embo dying

between the known and the Uk,
rational and the mySterioy, “Wn;"%
cnbracd or e, i, W
diverse ways in which we navlﬂectut
profound mysteries of existeng,  tit

rlous

Data Analysis and Discussi,,

The analysis of the biblicy ;
between Moses, Aaron, apq “Ct)un(i
magicians, as recorded in EXOdusaraﬂh'l
presents a rich comparison i 4
miracles and human magic, wjy, b i
implications for the Church i, NlroadF
Through four key excerpts, the Pmivgh
God is contrasted with the abi]iti:rq,
Egyptian magicians, highlighting lism‘ﬁ
of human sorcery and emphasiyin lﬁ
supremacy of divine intervention,

Excerpt One: The Rods Turngg i
Serpents (Exodus 7:10-12)

Aaron's rod, transformed into a serpy
demonstrates God's sovereign poyy
Pharaoh's magicians mimic this mirmj}
using enchantments, but Aaron's sera
swallows their rods, illustrating diik
superiority. This passage highlights &
ability of occult powers to imitate duk
acts, but God's power is ultimkf
transformative ~ and  sovereign, !
emphasized by Keener (2011). %
narrative challenges the Nigerian Chund
to discern between miracles that el
God's power and those that arise
occult practices. It calls for a fogus‘ﬂf
spiritual authenticity, reled.mj
syncretism—where traditional ‘maglf
practices and Christianity COEXISTM
affirming God's true miracles. f; t
(1999) and Okoye (2020) arguebetweeﬂ
importance of distinguishing irjw-*‘
genuine miracles and countetf® y il
acts, urging the Church to rely of
Spirit's power.




[ Two: Water Turned to Blood

¢ 7:20-22)
i i Aaron's act of turning the Nile
Mos¢ blood, commanded by  God
into lizes divine judgment over Egymf
Lagicians replicate the act, but their
o lacks divine purpose. This example
fales (hat human sorcery can imitate
jivine actions, b%ll the source and intent
gifer ()luwatcn.u .(202.2) stresses that the
Chureh must dlSUllgUIlSh bet.we'en God's
(e miracles and magical imitations. The
155a2€ speakS' Fo the pecd for doctrinal
darity and spiritual discernment in the
joerian Church, where traditional beliefs
and Christianity often ‘blur. Educating
licvers oD the biblical differences
les and magic is essential to

hetween Mirac ic
yphold the integrity of Christian faith.

ce: The Plague of Frogs

E‘\'ccrp
E,\'Od"

Excerpt Thr
(Exodus 8:6-7)

Aaron's command over the frogs marks
another demonstration of God's power,
which the magicians imitate. However,
their replication lacks the divine authority
and purpose that underpins God's miracles.
This distinction, supported by Iwuagwu
(2023), highlights the need for the Church
in Nigeria to foster discernment and
educate believers on the true nature of
God's miraculous power. The passage
rinforces the necessity of rejecting
syncretism, emphasizing the superiority of
ivine miracles over human enchantments.
Okoye (2020) argues that the Church must
equip believers to recognize counterfeit
spiritual practices, fostering trust in God's
lrue power.

Ez(cerm Four: The Plague of Lice
(Exodus 8:17-19)

{Eelhns turning point, Aaron’s striking
ma:'(h-JSt ,to bring forth lice marks the
: ﬁcllans inability to replicatc the
“Thiz i leading them to acknowledgf:,
oy~ o finger of Cod This
cenmtton of divine power, supported by
o (2011) and Twelftree (1999)

of
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g;';ml?}mrale's tl?c limits of human magic.
i dchce N‘E’eﬂf}n Church, this passage
syncreliores the Importance of confronting
Ohrict sm and upholding the purity of
‘mf’liﬂn faith, By acknowledging the
supremacy of God’s power, the Church
can strengthen believers’ trust in God’s
Intervention and reject occult practices.

The analysis of these biblical encounters
presents a clear distinction between divine
mlrac].es and human magic, underscoring
the limits of occult powers and the
Supremacy of God’s intervention. For the
Chchh in Nigeria, these narratives call for
a'rejectlon of syncretism, greater spiritual
dlsc'ernmem, and an emphasis on doctrinal
clarity. By upholding the true nature of
God's miracles and educating believers,
the Church can stand as a beacon of God’s
power and authority in a world where the
lines between magic and miracles are often

blurred.

Conclusion

The exploration of miracles and magic
from a religious and philosophical
viewpoint reveals rich complexities of
beliefs and practices that shape the
spiritual stance of most Nigerians. This
significant examination offers profound
insights into the cultural, theological,
philosophical and  socio-economic
dimensions of these phenomena and
underscores their significant implications
for the church in Nigeria. The interplay
between miracles and magic in Nigeria is
complex and multifaceted. Miracles,
understood as divine interventions that
surpass patural laws, hold a central place
in the Christian faith, reinforcing belief in
God's omnipotence and benevolence. In

contrast, magic, often seen as human

attempts to harness supernatural forces,
occupies

a more ambiguous position,
sometimes revered and sometimes vilified.
The lines between these concepts can blur,
cspecially in a

cultural context where
jpenous spiritual practices coexist with

indige gL il
and  influence contemporary  religious
expressions (Smith, 1978). Adopting an



eclectic approach to Interrogate 1l'1es.c
concepts  allows  for a hol{sllc
understanding that incorporates historical,
cultural, theological, philosophical and

sociological perspectives. This
comprehensive view acknowledges the
diverse ways in  which Nigerians

experience and interpret miracles and
magic. 1t recognizes the deep roots of
indigenous beliefs and the transformative
impact of Pentecostal and charismatic
movements that emphasize miraculous
experiences (Afolabi, 2021).

The implications of this interrogation for
the church in Nigeria are significant and
multifaceted. As a spiritual and social
authority, the church must navigate the
delicate balance between fostering faith in
divine miracles and addressing the
presence and influence of magical
practices. The church must provide clear
theological guidance on the distinctions
between miracles and magic. This involves
educating her members about the nature of
divine intervention, the role of faith and
the dangers of syncretism. By fostering a
deeper  understanding of  Christian
doctrine, the church can help believers
discern and navigate their spiritual
experiences. The church should approach
the topic with cultural sensitivity,
acknowledging the deep-seated traditional
beliefs and practices that many Nigerians
hold. Respectful engagement with these
traditions can create opportunities for
dialogue and integration, enriching the
faith  experience ~while maintaining
doctrinal integrity. The appeal of miracles
and magic is often intensified by
socioeconomic challenges. By doing so,
the church can foster a resilient and
grounded faith that relies on divine power
and human compassion. Encouraging
authentic faith practices that rely on

seriptural truths and personal relationship
with God is essential.

Imefrogaling miracles and magic from a
rel{glous and  philosophical viewpoint
offers valuable insights and challenges for
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believers grow in their personal fi;
relationship with God.
The Christian should also be weay
manipulators who institute magical poy
in a bid to convince otherwise.
Assist members to cultivate a faith ¢
grounded in authentic spiritual pa
and experiences.
Engage in continuous researc
understand the evolving lands#
beliefs in miracles and magic.
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